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tt nder this representation there is a figure of the Virgin 
Mary, sitting on a throne. Just under this picture of 
the Virgin Mary is another picture of the Virgin, 
standing in a niche. We were at first perplexed to 
know why the Abbe Lambert has given two Virgin 
Marys, the one over the other. But a careful examina- 
tion discloses the reason. The upper Mary sits on a 
throne, with an inscription round her bead, "Mary, 
conceived without sin," the lower Mary is standing, and 
Pope Pius IX., with his triple crown and his gay cloth- 
ing, is placing a crown upon her head. We remember 
to have read that the Pope performed this act to her 
statue or image at the time he decreed the immaculate 
conception. This explains the picture. The upper Mary 
is Mary on the throne as "Queen of Heaven;" the 
lower Mary is Mary upon earth, receiving a crown and 
dignity from the Pope in the nineteenth century ; which 
fact we have always considered must have been more for 
the Pope's glorification than for hers. Therefore the 
lower figure of Mary was indispensable in the picture. 

But something more in the picture is yet to be spoken of. 
From the top to the bottom, at either side of the principal 
figures, there are other figures introduced with appropriate 
" texts" in the margin ; and these " texts" contain the 
substance and object of the whole picture. 

In the left hand corner at the top is a figure of the rising 
sun with the "text" in the margin, taken from Canticles 
Ti., 9 (Douny Bible), " Blight as the sun.'' 

Below this, on the left hand side of the picture, opposite 
to the Mary on the throne, are various figures, apparently 
meant for the prophets, with David and his harp among 
them ; and in the margin is the " text," "The holy prophets 
have said that Mary was conceived without sin." 

Below this, but still opposite to the Mary on the throne, 
are other figures, with this text in the margin, " The 
Apostles have said that Mary was conceived without sin." 

Below this, just at the Pope's back, as he stands crown- 
ing the lower Mary, are other figures, with this " text," 
" The holy councils have said that Mary was conceived 
without sin.'' 

Underneath is another " text," apparently meant for 
the Pope himself: "The sovereign Prwifl's have said 
that Mary was conceived without sin." 

Below it again is another text : " Miracles have said 
that Mary was conceived without sin.'' 

At the foot of the picture is a rainbow, and in the blue 
sky underneath a trap door closed, on which sits an 
angel with a flaming sword ; on the trap door is the 
motto in French, " Puits de l'abyme ferm." 

Ascending the margin at the right hand the lowest 
" text" is, " Catholic instinct has said that Mary was con- 
ceived without sin.'' 

Next above are some figures with the " text," " The 
holy doctors have said that Mary was conceived without 
tin." 

Beside the standing Mary whom the Pope crowns is 
a figure in blue with a triple crozier, intended to repre- 
sent the Church, with this "text," "Tradition has said 
that Mary was conceived without sin." 

At this side of the Mary on the throne are other figures, 
with the "text," " The evangelists have said that Mary 
was conceived without sin." 

A little higher up is a company of angels, with the 
text, " Angels have said that Mary was conceived with- 
out sin." 

A figure of the moon in the upper corner has this text, 
also taken from Cant, vi., 9, "Beautiful as the moon." 

The whole is closed in with this text in the margin at 
the top, just over the representation of the Trinity, 
" God the Father, Son, and Holt Ghost have said 
that Mary was conceived without sin !'' 

And if all these have said it, why has the Church of 
Rome never said it till now ? For so we find it confessed 
in the famous letter of Pope Pius IX., dated 2nd February, 
1849. " This honour has not yet been decreed to the most 
holy Virgin by the Church and the Apostolic See. c 

The Pope has, since writing that letter, decreed the im- 
maculate conception ; and the Church of Borne must now 
establish it or fall: hence " deceitful workmen" mast trans- 
form themselves into the apostles of Christ, to get it believed. 

What innocent Catholic could imagine that so beau- 
tiful a picture was drawn, and that, too, by a priest of the 
Church of Rome, the Abbe Lambert, and sold in this city, 
to the great satisfaction of the Pope's Legate, merely that it 
might be garnished ail down the margin with lying texts? 

For let them tell us where have the Prophets, the Angels, 
the Apostles, the Evangelists, the Councils, the Doctors, 
up to St. Bernard's time, 1200 years after Christ, ever 
said that Mary was conceived without sin ? 

This is now the " great text" of the Church of Rome. 
It is not to be found in the Scriptures, nor in the Councils, 
nor in the Fathers ; but it is now found in the pictures of 
the Church of Rome. If any one wants to know what 
the religion of modern Rome really is, let him not look in 
the Scriptures, or the Councils, or the Fathers. Let him 
look in the picture shop for the religion of priests of the 
Church of Rome. 

Thus we have given some of the fruits of our first visit 
to the picture shop, patronized, we believe, by the Asso- 
ciation for the Propagation of the Faith. We may, per- 
haps, call there again to learn something more of " the 
religion of pictures." 

* See tills Letter in the Othouc Latxak, vol I., No. 1 , pp. fi and 6 



TO CORRESPONDENTS. 

To dimmish the chance o) disappointment, aH letters should be 
forwarded tc the office by thefrst day of the month. 

Contributors qf£l per annum mill be furnished with six copies, 
any of which wul be forwarded, as directed, to nominees of the 
subscriber. 

The Catholic Layman is registered for transmission beyond 
the United Kingdom. 

S^- In consequence of several persons having returned 
copies of the Catholic Layman, which had been already paid 
for by friends, under the apprehension that they might be 
called on hereafter in person to pay for them, we beg to call 
their attention to the following announcement — viz., that any 
one receiving any number of this journal which has not been 
ordered by himself or by his authority, will not be charged for 
it and may assume that it has been paid for by a subscriber. 



Cfje C&tjwlk Septan. 



DUBLIN, JULY 17, 1857. 



The Edinburgh Review for the current ii onth- 
of July opens with an article on the " Confra- 
ternity of La Salette," which the Roman Catholic 
Bishop of Birmingham, Dr. Ullathorne, has been 
for some three year3 past endeavouring, with 
but little success, to introduce into Protestant 
England. 

The reviewer, after giving the formal appro- 
bation of Dr. Ullathorne, prefixed to the 
"manual" of the Rev. John Wyse upon the 
subject, and extracting from it the story of the 
" apparition," with which our readers are already 
familiar, and then giving an outline of the proof's, 
now twice successfully brought forward before 
legal tribunals, that Mademoiselle Constance 
Lamerliere de St. Ferreol was the real heroine 
of the pretended miracle, proceeds to expose the 
utter falsehood of the assertion of Dr. Ullathorne 
and his colleague, Mr. Wyse, thatithad "received 
the approval and encouragement of every bishop 
to whom application has been made for exerting 
it, and that no authority has spoken against it." 

" It is due to the clergy of France," says the reviewer, 
" to show that they have not unanimously encouraged 
these scandalous doctrines which Dr. Ullathorne com- 
mends to the devotion and faith of the British public. 
Monseigneur Depery, Bishop of Gap (the adjoiningdiocese 
to Grenoble), addressed to his clergy, in 1851, the follow- 
ing letter : — ' It concerns our duty and our conscience to 
warn the clergy and the faithful that we are strangers to 
this manoeuvre, and that they would be the dupes of a 
criminal intrigue and a shameful speculation if they 
allowed themselves to believe that we patronize an occur- 
rence in which we neither can nor will take any part. 
Several miraculous euros have been stated to have occurred 
in this our diocese. We declare that we have not been 
able to establish any one of them ! Advise religious per- 
sons to be on their guard against such stories when they 
have not been verified by scrupulous inquiry. We peremp- 
torily forbid the recitation of the service of La Salette in 
our diocese.' The Bishop of Bellez held similar language. 
Monseignenr Dnpanlonp, Bishop of Orleans, wrote to 
one of his friends at Grenoble in 1851 — 'The further I go, 
the more I hear, the less can I discover the spirit of God 
in all this. I cannot agree with your clergy on nil these 
things. Faith and charity are lost amidst all this noise, 
this confusion, this division. As for M. Rousselot and his 
books, the matter and the manner in which he treats it are 
a real scandal. Be assured that they are full of danger to 
faith and good morals.' Thee are the direct reverse of 
Dr. Ullathorne's certificate of approval. 

" In 1854 the Bishop of Man«, who passes for the first 
theologian in France, enjoined on all his clergy to 
pay no attention to La Salette. The Bishop of Poitiers 
refused his authority to print the Litanies of La Salette. 
The late Archbishop of Paris prohibited the sale of the 
holy water of Salette. The Archbishops of Bordeaux, 
Avignon, Turin, and Aix have all expressed more or less 
openly their disapproval and disbelief of this pantomime, 
and the Pope himself, when the pretended secrets of the 
children were laid before him, declared that they were 
revolting nonsense, brought to him by a couple of crazy 
priests, and fit only for the waste-paper basket. This fact 
is given on the authority of M. de Segur, an auditor of the 
Rote, who heard the Pope use this language ; and it is 
notorious that the French bishops who have since visited 
Rome have received the Pope's advice to let the affair of 
La Salette fall to the ground; yet the authoritative pro- 
mulgation of the apparition subsists; the new Bishop of 
Grenoble has not had the courage to put an end to this 
fraud ; the high authorities of the Church have not for- 
mally prohibited it; and an English Roman Catholic 
chooses to recommend it to the especial devotion of the 
faithful in this country." 



The reviewer is evidently not a writer who 
would interfere with the religious liberty which 
the Roman Catholics of England enjoy, and are 
entitled to enjoy, in common with all their fel- 
low countrymen, or disposed to speak with dis- 
respect or intolerance of the distinctive theologi- 
cal tenets of the Church of Rome ; but expresses 
his conviction, in which we cordially concur, 
that the best informed and most pious of the 
English (Roman) Catholics are ashamed of the 
whole matter and would repudiate it if they 
dared. He presents to his readers some reflec- 
tions upon it, which we think well worthy the 
consideration of every sincere Roman Catholic, 
who prefers the honour of his Church and 
spiritual welfare of his co-religionists to the 
aggrandisement of a section of dishonest priests 
who would enrich themselves by fostering an 
imposture. 

" What becomes of the boasted uniformity of belief and 
practice of the Romish Church, or the immutable basis of 
infallible authority, if on an occasion like this it fails to 
protect the weak and the unwary from gross imposition 
and debasing misbelief. We may pass by with a smile a 
few ecstatic visions and pretended cures. They denote, at 
most, the aberrations of the human imagination ; but the 
appurition of La Salette belongs to a different class of 
events. It purports to be nothing less than the visible ap- 
pearance upon earth of a being whom the Romish Church 
invests with Divine attribute-, and has recently made to 
pnrtake of the Divine nature. This being assumes the lan- 
guage of Omnipon nee, presumes to warn, to judge, to ad- 
monish the earth, though in terms little fitted to so stupen- 
dous an occasion. If such an event could be shown within 
the bounds of probability, and were supported by any evi- 
dence to command belief, it would at once become the 
most solemn and amazing incident in the history of the 
world since the ascension of our Lord. It is that, or it is 
nothing ; it is that, or it is a lie ; the scandal and the blas- 
phemy of which are commensurate with the awful subject 
of such a caricature. 

'• We cannot assent to the mild view taken of this case 
by some of the Catholic prelates, who disbelieve in the 
miracle, but who would fain pass it over in silence, and 
hope that it will be forgotten. Tried by the standard of a 
higher morality, it is either a truth or an unparalleled 
iniquity, an opprobrium to the Church, and an offence to 
religion. Can there be a greater offence in the eyes of God 
and man than a deliberate conspiring to convert the vaga- 
ries of a half-witted nun into a divine revelation, to render 
this unfortunate wretch an object of worship, and to erect a 
temple to her on the scene of hor performance? Yet in all 
lands to which the Catholic priest has penetrated — from the 
forges of Birmingham to the islands of the Pacific Ocean— 
this conspiracy has spread, and is spreading, to the eternal 
disgrace of its authors. The fact is, that they found, liko 
Frankenstein, they had given a shape to a monster which 
was too strong for them. They had set in motion so many 
of the baser elements of human nature, that they lost the 
power of controlling them. 

" The history of vulgar errors is one of the most curious 
pages in the records of human society. We have daily 
experience, without invading the precincts of religion, of 
the eagerness with which every marvellous absurdity is 
caught up and propagated, and of the difficulty of effacing 
its pernicious traces. But we hardly know of any example) 
in which a fraud of this magnitude has been cultivated 
with equal success, or in which its progress can be so re- 
gularly followed. Shall we say — fur we say it with pain — 
tint, after all, there are many things that men love better 
than truth? They prefer to it their own false gods, and 
for that reason the Almighty set the first canon of His 
law against idolatry. They prefer to it power ; they 
prefer to it wealth ; they prefer to it mere wonder. To all 
these things truth is perpetually sacrificed. The noblest 
and the rarest act of an exalted nature is to suffer and even 
to die in manliness and simplicity for truth alone." 

The reviewer explains the success of the im- 
posture of Mademoiselle Lamerliere in the fol- 
lowing simple manner. " The diocese of Grenoble 
was governed down to 1853 by Philibert de 
Bruillard, a prelate born in 1765, who had, 
consequently, considerably passed his eightieth 
year at the time of these singular events ; in 
addition to his extreme age, the Bishop appears 
to have been of a feeble, credulous, and incau- 
tious character. On some former occasions he 
had declared the authenticity of certain miracu- 
lous cures and prodigies which had brought 
scandal on the Church by the obvious falsehood 
and disgusting details which accompanied them. 
Practically, the episcopal authority was chiefly 
exercised by two priests — the one, M. Rousselot, 
one of the canons of the cathedral of Grenoble, 
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vicar-general of the diocese, and professor of 
Moral Theology (!) in the Great Seminary, who 
was at the time considerably in debt ; a the other, 
an Abbe Orcel, also belonging to the chapter. 
These priests have been throughout the principal 
promoters of the belief in the apparition, both by 
their personal influence and their writings. By 
sheer impudence and intolerance they have over- 
come the resistance of truth, conscience, and 
ridicule ; and if they are not the real authors of 
the pantomime, they are, at least, responsible for 
the character it has assumed throughout the 
Romish Church." 

Let us now, however, hear the other side. The 
Tablet of the 1 1th inst., admitting that not only 
unbelievers have justified their incredulity by 
the late judgment of the Imperial Court of 
Grenoble, but that some " pious souls" have been 
shaken in their belief by it, proceeds to re-assure 
the one and reply to the other ; how, do our 
readers think ? By a letter from the selfsame 
Bishop of Grenoble who has already been so 
deeply implicated in the affair, in which he sets 
np the old defence, the value of which is so well 
understood in the criminal courts, (in this country 
at least) an alibi ! Not content, however, with 
this authoritative refutation of the civil tribunals 
by his lordship of Grenoble, the Tablet proceeds 
to prove that the Bishop of Grenoble is the only 
man living whose judgment in the matter is of the 
slightest value ! ! ! The passage is a curiosity in 
its way, and we present it to our readers, as a 
specimen of that clear and coercive reasoning 
which the " faithful" are expected to find satis- 
factory and conclusive, if there were a hundred 
legal judgments to the contrary. 

" The Abbe Duminy, S.T.D., writes in the Poster de 
Marie, to remind us that in the miracle of La Salette 
there are involved two questions for Catholics— one of 
law and one of fact. The question of law is this. Accord- 
ing to the sacred canons, what authority has to decide on 
the fact of the apparition of the ever-blessed Virgin at 
La Salette 1 The answer is, the Bishop of the Diocese. 
The fact of a supernatural apparition is not. according to 
the learned doctor, within the canon reserved to the Holy 
See, by the Fourth Council of Lateran. 

"The prophecies uttered on the occasion are within 
the reservation, and have been referred to the Holy See ; 
tout the diocesan authority was competent to decide on the 
fact of the apparition, its decision being, of course liable 
to be reformed by the Holy See. 

" The Councilof Trent has indeed laid down that, should 
the bishop find the case too difficult, or be unwilling to 
take upon himself alone the canonical decision of the 
question, recourse may be had to the Metropolitan, or 
even to a provincial council. But where the bishop 
assumes to decide on his own authority, he is a competent 
jndge. Such bein^ the law,-the question of fact simply 
is (not whether the apparition was a reality or an impos- 
ture, but) has the Bishop of Grenoble decided, and what 
is his decision ?" 

We wonder whether this sort of reasoning 
does really satisfy the readers of the Tablet ; and 
we should be greatly obliged to any of our Roman 
Catholic friends who would inform us whether 
the jurisdiction of the Bishop of Grenoble ex- 
tends to Ireland ? We rather opine that if the 
Bishop had been a less easily duped old gentle- 
man, and had referred the case to his metro- 
politan, the Cardinal de Bonald, b the decision 
would have been the exact opposite of that of his 
more credulous suffragan. But the Tablet 
proceeds : — 

'• The Bishop of Grenoble has decided — and his canoni- 
cal decision was published on the 19th September, 1851 
(«' e., observe, five years I efore the exposure before the 
civil tribunals) — in these terms: — 'We declare, seeinn 
the impossibility of explaining t!>e fact of Salette other- 
wise than by the Divine intervention, that the apparition 
of the Blessed Virgin to the two shepherds bears in itself 

a The wealth which hae since flowed in upon If. Rouesetot 
end his colleagues, from the success of the affair, appears to he 
immense. So far back as June, 1800, M. Melin, Curs' of Corps, 
admitted to the Bishop of Gap thai he had received 40,000 
fcanca for the water he bad sold. Since then the traffic is 
considerably increased, and the public conveyances are laden 
with it. It is now estimated that, including the sale of medals, 
images, trinkets, l>o.>ks, masses, and holy water, the Apparition 
brings in from 200.000 to 300.000 francs a year. 

* See Cathouc Layman, Vol. 11., p. 43, where we gave the 
ktter of the Cardinal. 



all the characters of truth, and that the faithful are war- 
ranted in believing it indubitable and certain.' 

"After tbis," adds the Tablet, "nothing was left for 
those who denied but recourse to Borne." 

We think the writer might have added, or to 
disbelieve it, if they were not convinced ! for 
we see nothing in the decision to coerce any one 
to believe it, especially after the possibility of 
explaining it otherwise was legally proved, 
though the Bishop authorised them to believe it 
if so inclined — i.e., g-ive them the sanction of his 
opinion for so doing. 

" But Borne has not reformed the canonical judgment 
of the Bill of Grenoble. It, therefore, remains in full 
power. What results? Simply this— that the faithful 
are warranted in believing the apparition of the Blested 
Virgin et La Salette to be indubitable and certain." 

The faithful must be simple, indeed, if they 
are satisfied with such a -warranty as a substitute 
for proof. We- should like to know whether 
there are three sane men of ordinary education 
in the whole of Ireland who believe in the ap- 
parition. Will any of our readers say that they 
do so ? 



Wh have received a letter from a Mr. Bourke, 
containing some strictures upon the charge of 
the Archdeacon of Middlesex, extracts from 
which we reprinted in our last number. Mr. 
Bourke seems to think that his communication 
would severely test the bnnajides of our invita- 
tions to give a reasonable space to the communi- 
cations of (R.) Catholics on subjects of contro- 
versy. We can assure Mr. Bourke the bona 
Jides of our invitation has stood much more try- 
ing tests than anything contained in his letter. 
Our reason for not inserting it "in its integrity," 
as he desires, is, simply, that it is so full of offen- 
sive language as to be quite unsuitable to our 
pages. Mr. Bourke, who appears to be very 
sensitive to what he calls the unseemly rudeness 
of most Protestant writers in using such " vul- 
gar phrases" as Papist, Romanist, Popery, and 
the like, ought to remember that those who 
differ with him may possibly also have some 
feelings capable of being hurt, and that no 
decently conducted journal could, consistently 
with 6elf-respect, publish, under the pretext of 
argument, such vituperation against the founders 
of the Reformed Churches as is contained in his 
letter. If Mr. Bourke thinks it argument to 
call the Reformers " the miscreant founders of 
Protestantism," " wicked apostates," " foul and 
polluted with every crime," and to impute to 
them indiscriminately and without a particle of 
proof, "sacrilege," "murder," ''incest," "rob- 
bery ;" in short, to use Mr. Bourke's own words, 
" every guilt in the black and gloomy catalogue 
of crime which could shock and appal an 
affrighted world by its hideous deformity," we 
can only say that such is not the kind of argu- 
ment which we are accustomed to, or which 
shall ever, with our consent, find admission into 
our pages. We have always freely opened our 
columns to Roman Catholics who are able 
to defend their opinions in a manner worthy of 
serious attention, but expect them to conduct the 
discussion in the spirit of gentlemanly courtesy, 
avoiding needless offence towards those who differ 
with them. 

We regret this the more in the present in- 
stance, as there are parts of Mr. Bourke's letter 
which we would readily have inserted if they had 
not been accompanied with such offensive 
phraseology as we have above referred to. 
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OS THE INVOCATION OF SAINTS. 
TO THE EDITOR OF THE CATHOUC LAYMAN. 
Sib, — To vindicate myself from the charge of "subtlety, 
hair-splitting," &c, preferred against me, in reply to my 
letter (Cathi.ic Layman, June. 1857, pages 69, 70), as 
also to establish tbe inconsistency of your attempts to 
explain the invocation of saints, I need only refer to tbe 
unanswered, and noacswerable, arguments stated in my 
ratter now referred to, and in the tetter in tbe Catholic 



Layman, May, 1857, page 58— arguments, for the most 
part, drawn from your own statements, fairly and accu- 
rately cited, and of which I may safely and fearlessly 
challenge you to point out any one of the numerous pass- 
ages, nay, a single word, in these numerous citations, 
which I have diverted from the sense in which you penned 
it. A few brief observations will show that the cracked 
'•cftttio vase" is justly descriptive of your impotent at- 
tempts to decry the value of my arguments. In Catholic 
Layman, April, 1856, page 46, you concede that the words, 
" for obtaining benefits from God" are •' the material 
words" which quality the invocation of saints. You grant 
Hint "the way in which either the saints or we can obtain 
anything from God" is " by the Lord Jeaus ;" and 
whether we, without the saints, pray to God for benefits, 
Ac, or whether we ask tbe saints to join with us, or to pro- 
cure them for us, you grant tbe stay is the same ; " as to 
which," you say, " there was no dispute whatever;" add- 
ing, "the only dispute is, whether dead men should be, 
invoked or prayed to in any way;" so that your first ver- 
sion of this dogma is that we invoke the saints (dead 
men) as joint supplicants with us to obtain benefits from 
God, through Christ Jesus. This,, you grant, was fairly 
our practice in April, 1856. Your second version of our 
practice is that we retain the worship of God, but not the 
mediation of Christ; and that we invoke the Blessed 
Virgin and the saints as our mediators, &c. ; for, in No, 
tor March, 1857, page 28, you make the Romanist say. 
■' Christ is too hiyh— too holy, for us, sinful creatures, to 
approach :" with respect to which, you significantly ask 
lino (the Romanist), "but is He not the intercessor who 
is to plead on behalf of sinners like us? Does He not 
invite all to come to Him, saying, Come to Me all yon 
that are weary and heavy laden, and I will give you rest ? 
And does he not promise, Him that cometh to Me I will 
nut cast off?" " True, suys the Romanist" (so pointedly 
do you make him reject the mediation of Christ), "but 
He is so far removed from us by His supreme divinity, 
that we require soma one who approaches nearer to oar 
own nature, who can inspire us with greater confidence, 
and to whom we can have access viithont that fear which 
we naturally feel in the Divine presence." Now, the very 
nature of these interrogatories, and the reply, so artfully 
shaped, suitably thereto, establish the fact that you endea- 
vour to make your renders believe that the poor Romanist 
does hold Christ to be his mediator with God, that ho 
does not come to Him, that be does not ask His inter- 
cession ; but that he has greater confidence in the media- 
tion »f others. Add to this the numerous proofs given in 
No. for June, 1857, page 69. 

Your third version of our practice is afforded by your 
famous " Illustration" (Catholic Layman, April, 1857, 
page 4d), which I lully considered and refuted (No. for 
May, 1857, page 58). By this illustration you make it 
appear that we have exploded tbe worship of God and of 
Christ, and that we worship and invoke the Blessed Virgin 
and saints as gods, and instead of the true God. 

Your fourth version of our practice is from this illustra- 
tion with an amendment (Catholic Layman, May, 1857, 
page 59), by which you contradict the last timton, assert- 
ing thai " the queen has a choice," &c, insinuating thereby 
that we offer a hypocritical worship to God, holding, at 
the same time, that the real power to dispense grace, 
assistance, <fcc, rests with the saints, in the same manner 
as the candidate for the ribbon holds that '■ the real power 
rests with the minister," offering the queen an outward 
show of respect only, by attending her levees, Sec. Here, 
then, we have lour irreconcileable and conflicting versions 
of onr practice of the invocation of saints ; a fact which 
you do not attempt to deny ; but, on the contrary, you 
candidly admit that such is the case ; for, in order to save 
appearances with yonr readers, and, as it were, to account 
tor these discrepancies, you tell them " that if any t'necii- 
sistency exists, the fault is not in you, but in the doctrines 
of which y..u had to give an account." — (Catholic Layman, 
June, 1857, page 70, col. 2.) And further, you tell them— 
'• The substance ot Mr. Power's charge ot inconsistency is 
this — ' that we have acknowledged that Roman Catholics 
do not repudiate the worship of God and of Christ; that, 
in point of fact, they actually do make prayers to Christ, 
as Roman Catholic prayer bonks testify ; and that this is 
inconsistent with our charge that they seek for other me- 
diators through whom to have access to God and to him.'* 
Thus do you endeavour, by stating a filth inconsistency, 
to account for the four inconsistencies which I have just 
noticed. I have shown my charge of inconsistency to xefer 
solely to the conuadictory and palpably incorrect versions 
of the invocation of saints which 1 stated now in conse- 
cutive order, and which 1 have over and over again shown 
to be inevitably patent in yonr attempts to explain away 
this Catholic dogma. The sum of my charge of incon- 
sistency is fonud in these heterogeneous explications of 
our doctrine ; and hence, " the substance of Mr. Power's 
charge of inconsistency," &e., is no better than a common 
artifice to lead away your readers from the consideration 
of tbe real charge of inconsistency. Let your readers 
compare the statement which you tell them is the sub- 
stance of Mr. Power's charge of inconsistency with your 
other four versions given above, and they may in vain 
seek for any kindred relation of principles ; they will find 
itimpossible, even by "subtlety, hair-splitting, and dove- 
tailing" to reconcile it to any one of them, or to all of 
theui together. These discordant attempts are really ada- 



